








zendo is just to pick up a speck of dust. Not a big thing. It may be just a small
thing; but, nevertheless, if you don’t do it, nothing will happen. When he says the
nation will be prosperous, he means zen students will prosper.

Many zen students come to Zen Center or go 1o some other zen center. Is this
something meaningful or not? If something good happens, at the same time some-
thing bad will happen. Most likely if one good thing happens, ten or twelve or
more than twenty bad things will happen. So we should think, when we pick up a
speck of dust, whether it is a good or a bad thing to do. But if you don’t, nothing
will happen (laughing). This is also true. What will you do? Will you pick up a
piece of dust or not pick up a piece of dust? Or will you leave everything as it is
without saying anything?

Many people choose to let beings suffer, let them go in the wrong direction, say-
ing, “that is not our problem. Let them go as they go: I cannot do anything with
you.” That is, “we will nort pick up any dust.”” But if you want to do something
with them, or if you want to help them, ar the same time many bad things will fol-
low. That is very interesting and very real. As Dogen Zenii said, if you pick up
one thing, there is birth and death, enlightenment and delusion, Buddha and sen-
tient beings, and something good and something bad. So we cali it Genjokoan.
That is our koan to solve, the acmal koan we have.

The purpose of Buddhism is not to establish Buddha’s teaching, or buddhist
groups, but to help people to find their own way when they cannot find their own
way. S0 Buddha gives them some warning: ‘If you do not follow the right path,
you will be fost.” That is the only reason Buddha left his teaching for human
beings. So if all sentient beings follow the right path, there is no need to pick up
anything. But some buddhists will make a big mistake. They try to establish some-
thing for the sake of Buddhism in its narrow sense.

The real purpose of Buddhism is to bring us to the point where we do not need
Buddha’s teaching or Zen Center even. Wirthout a teacher we can follow our own
way. That is best. That is the goal of Buddhism. The goal of Buddhism is to bring
about the right human life where there is no Buddhism. So to develop our human
life to the point where there is no need to pick up anything is why we make our
effort. And personally, that is why the more we make effort, the more we have
trouble. It is because we always try to pick up or establish something in its small
sense (chuckling).

If we establish something just to make more trouble, it doesn’t make sense. So the
most important point of our practice is to always try to do something with big
mind, When you do something with big mind, if there is no need to do it, you will
not do it. Only when vou have to do it will you do it.

Setchd’s appreciatory word for that is, “Old men will be unable to relax their eye-
brows as they would otherwise.” Old zen masters with tense eyebrows will say,
*Ah, silly boys starting Zen Center at Tassajara; they shouldn’t do that’ (laugh-
ing). If we do not start Zen Center, they can relax their eyebrows. They may feel
better.































the great system of water works for Pacific Grove, Monterey, and the Del
Monte, presents a change of scene at every rod of road. The road winds
through the Laurelles Ranch, comprising thousands of acres of gently undu-
lating fields, studded with evergreen oaks . . .

Leaving the Laurelles, the road passes through the Tularcitos Rancho. Here
also one finds a succession of valleys opening one into the other for miles and
crossed here and there with mounrain streams, flowing, some into small lakes,
others finding their way to the noble Carmel.

Southward rise the Sanra Lucia Mountains, now famous for the Los Burros
gold mines; eastward lies the great Salinas Valley, vellow with the light
reflecred from ripening grain; westward, and as though at your feet, thunders
the Pacific Ocean against the roughest coast of the whole California sea-
board, and northward rests the bay of Monterey, blue in the distance, and
bordered with a crescent of white sandy beach stretching far north to Santa
Cruz. The road now descends into the great canon where the Tassajara Hot
Springs are located.

It winds downward through great masses of granite, then through snowy
limestone, and finally through immense layers of sandstone piled in regular
order one on another and ranging from one to twenty feet in thickness. A neat
hotel is now being built of this sandstone. Here flow the swift waters of the
Arroyo Seco. On its southern bank bursting from their rocky prisons, are the
Tassajara Hot Springs. They issue from the mountainside to a height of six
feet, their thermal waters falling into the cold stream of the Arroyo Seco.
There are about eighteen springs. Some of them spout out great quantities of
hot water; from others it wells up in large bubbles, and, flowing down the
rocks, leaves many vari-colored deposirts of iron, sulphur, lime, magnesia,
soda, etc, Some large hot springs rise in the center of the creek, warming its
waters. Fifteen feet away are several cold springs of pure and agreeable-
tasting water, also a large spring red with the oxide of iron. The temperature
of the springs range from icy coldness to a boiling heat. These springs are a
sure cure for rheumatism and for all blood, kidney and cutaneous diseases.
The results are equally wonderful in dyspeptic, liver, and stomach troubles.
The climate is faultless, being mild and dry, fog being unknown. New baths
are being added and a fine stone hetel built. The immense water power of the
Arroyo Seco will be used in lighting the hotel and grounds with electricity
and running small cold storage rooms. These springs and grounds, with all
the facilities of the place, water, baths, towels, etc., are open to campers at
33.00 a week each, reduction being made to families. Boarders will be
accommodated at the hotel at $10.00 a week.
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THE MOON
by Dogen Zeniji

Zen master Baoji of Panshan said, “The mind moon is alone and full. Its light
swallows myriad forms. Moonlight does not illuminate objects. Objects do not
exist. Light and objects both disappear. What is this?*

What is said here is that buddha ancestors and buddha heirs always have the mind
moon, because they make moon their mind. There is no mind which is not moaon,
and there is no moon which is not mind.

“Alone and full’ means nothing lacking. Beyond two or three is called “myriad
forms.” Myriad forms are moonlight, not merely forms. Accordingty, “Its light
swallows myriad forms.” Myriad forms complerely swallow moonlight. Here
moonlight swallowing moonlight is called “Irs light swallows myriad forms.” That
is o say, the moon swallows the moon, the moonlight swallows the moon. There-
fore it is said, “Moonlight does not illuminate objects. Objects do not exist.”

Since this 1s so, at the moment of awakening others with a buddha body, a buddha
body comes forth and expounds dharma; at the moment of awakening others with
the universally appearing body, the universally appearing body manifests and
expounds dharma. This is nothing but turning the dharma wheel within the
moon. No matter whether the yin spirit or the yang spirit illuminates — no matter
whether the moon is a fire jewel or water jewel, it is immediately actualized.

This mind is the moon. This moon is itself mind. This is penetrating and compre-
hending the mind of buddha ancestors and buddha heirs.

ke ok ok

Shakyamuni Buddha said 1o Vajragarbha Bodhisattva, “When you look at deep
water and shift your eyes, the warer sways. The eyes of samadhi can turn fire
around. When the clouds fly the moon travels, when a boat goes the shore moves.
It is just like this.”

You should understand and investigate thoroughly this discourse of Buddha,
“When the clouds fly the moon travels, when a boat goes the shore moves.” Do
not study in haste. Do not follow ordinary thinking. But those who see and hear

These two sections are excerpted from “Tsuki” wrirten By Dagen in 1243 as a
portion of Shobogenzo (““Treasury of the True Dharma Eye'’). Translated by
Sojun Mel Weitsman and Kazuaki Tanahashi, and revised with Tensho David
Schneider. The translation of the entire fascicle will appear in Maoon In A
Dewdrop: Zen Master Dagen’s Writings, forthcoming from North Point Press in
the Spring of 1985,
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thief. Now that you have thrown away what I desired and made a gift of what I
intended to steal, my desire has vanished and stealing has become senseless and
superfluous.” The guru replied, “Whatever I possess should be shared with
others. Eat and drink whatever you like.” The thief was so deeply impressed by
the magnanimity and kindness of the guru thar he asked for his teachings.

But Nagarjuna knew that, though the other’s mind was not yet ripe to understand
his reachings, his devotion was genuine. He therefore told him, “Imagine all
things you desire as horns on your head (i.e., as unreal and useless). If you medi-
tate in this way you will see a light shining like an emerald.” With these words he
poured a heap of jewels into a corner of the room, made the pupil sit down in
front of i1, and left him to his meditation.

The former thief threw himself assiduously into the practice of meditation and, as
his faith was as great as his simplicity, he followed the words of the guru

literally — and lo — horns began to grow on his head! At first he was elated ar
the success and filled with pride and satisfaction. With the passage of time how-
ever, he discovered with horror that the horns continued to grow and finally
became so cumbersome that he could not move without knocking against the walls
and the things around him. The more he worried the worse it became, Thus his
former pride and elation turned into dejection, and when the guru returned after
twelve years and asked the pupil how he was faring, he told the master rhar he was
very unhappy. But Nagarjuna laughed and said, “You have become unhappy
through the mere imagination of horns on your head. In the same way all living
beings destroy their happiness by clinging to their false imaginations and thinking
them to be real. All forms of life and all objects of desire are like clouds. But even
birth, life and death can have no power over those whose heart is pure and free
from illusions. If you look upon all possessions of the world as no less unreal,
undesirable and cumbersome as the imagined horns upon your head, then you will
be free from the cycle of death and rebirth. Now the dust fell from the Chela’s
eyes, and as he saw the emptiness of all things his desires and false imaginations
vanished, and with them the homns on his head. He artained sidd#i, the perfection
of a saint, and larer became known as Guru Nagabodhi, successor of Nagarjuna.

Another Siddha, whose name is associated with the guru Nagarjuna, is the
Brahmin Vyali. Like Nagarjuna, he was an ardent alchemist who tried to find the
elixir of life (emriza). He spent his entire fortune in unsuccessful experiments with
all sorts of expensive chemicals, and finally became so disgusted that he threw the
formula-book into the Ganges and left the place of his fruitless work as a beggar.
But it happened that when he came to another city farther down the river, a cour-
tesan who was taking a bath in the river picked up the book and brought it to him.
This revived his old passion and he took up his work again while the courtesan
supplied him with the means of livelihood. Bur his experiments were as unsuccess-
ful as before until one day the courtesan, while preparing his food, by chance
dropped the juice of some spice into the alchemist’s mixture — and lo — whart the
learned brahmin had not been able to achicve in fourteen years of hard work, now
had been accomplished by the hands of an ignorant low-caste woman! The story
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