








time you are already one with everything and you have perfect under-
standing of everything. That is our practice.

But in your everyday life you have to think, you have to see, and
you have to act. So you should know whether or not you are actually
seeing things as it is. But it is hard to see things as it is because of our
rose-colored glasses. Because of our rose-colored glasses, everything we
see is rose-colored and we think that is the way things actually are. There
is no way to solve this problem with our thinking mind. If you know the
point of our practice, you will not rely on your thinking mind or your
physical eyes too much. Whether you are seeing or not seeing, hearing
or not hearing, thinking or not thinking, vou are one with everything
anyway. This point is more important than the way you feel. Even
though you have various feelings which you can't ignore, whatever your
feelings are, your friend is your friend, your teacher is your teacher and it
is the same with your husband, wife and children. So you always have
something around you to work on—especially when, as a Buddhist, the
purpose of life is mostly to help others. 5o, whatever it is, you have to
work on it. In Japanese that is called ichi gyo zammai, to be purely
involved in the activity you do moment after moment.

Usually we feel that we have lots of choice in our life. You may even
think you can change your wife or husband (chuckling). But I don't
know whether that is possible or not. You may think in that way or feel
in that way, but actually your wife or husband is just what you have.
Someone said an interesting thing, something like, “It may be better to
wait until I feel it is right to do something.” That makes sense [ think,
but it is too passive. To be patient is pretty good, but there must be
something one can do instead of just waiting. It may be better to work
on it. Moment after moment, if you work on it faithfully, your true life
will start. If you are just waiting for things to change or if you take too
much time to make up your mind, you have no time to live in this
world. You will be as old as I am now and pretty soon you will die. So
work on what you have now, before trying to change your way or vour
circumstances.

Lven though you make your best effort to have a good family life,
you may fail. We don’t know. But through that effort, even though you
fail to help your family, yvou may actually be helping many people
around you. You may think you are heiping only your husband or your
wife but it is not so. If you give your friends or your neighbors that same
kind of warm feeling, that is how you actually help people. Things
happen in that way.

Now 1 have many students. If I am helping only one student it looks
like I cannot help the rest of the students. But I don’t think so. To help






drive the wave and follow the wave, follow the wave and drive the wave.
[t means that we have to have unusual skill in managing things. Follow-
ing but driving. Driving but following. Where you are completely with
your surroundings that kind of activity will appear, it will be your own.
That kind of power or skill comes from real zazen practice with right
spirit.

I think that most of you have a wrong idea about freedom, or things
as they are, When you say freedom, or things as they are, it is not the
same as what [ mean. You are not seeing things as they are because you
have some special glasses and you see things through them. Each perscn
has different glasses. So the harder you try to manage our group the
more you fall into confusion because you stick to your own understand-
ing. If you see things without the glasses, if the picture you have is
things as they are, usually everyone will agree with what you see, and
you are able to agree with someone else’s understanding. When you
realize that you can't agree you should sometimes take off yvour glasses.
“Oh, but I need these glasses {laughing), as a teacher [ must have them,
50 excuse me, I must wear them. Maybe so. Still if you know what kind
of glasses you wear you can easily agree without being attached to your
special glasses.

If you are always looking through the glasses of a student, a teacher,
of an officer, things become very difficult. If you have this understand-
ing, many good virtues will result: huimbleness, soft mind, or clear
understanding, or sometimes sharp judgment.

We Japanese like bamboo very much. Bamboo is not something
expensive. It is a very commeon plant and it also has a very good nature.
If you want to cut it, it will split in two all the way down very evenly.

It will split exactly inte four. No matter how long it is it will split evenly
from tip to root. No other plant will split so nicely. That is the nature of
bamboo.

If you have the wisdom to see things as it is, whatever it is, vou can
split it right in two, as Nansen cut the cat right in two. Whack! The
students were all amazed. Oh! They didn't have time to criticize him
for killing the cat or violating the precepts. Whack! It happened in that
way and they realized the problem was all gone. That kind of activity or
wisdom will appear only when vou see things as it is, without trying to
see, or when you can solve the problem without trying to solve the
problem. How you can do it is just to sit.

In China there were famous scholars. They studied many things and
learned many things. Afterward, they rinsed their ears to get rid of what
they had learned. When you have this kind of practice, even though you
study thousands of books you will still be able to hear without partiality.
























If I climb it, we will all be there together, and no one will be there.
Think nothing of it!

And up she goes, Ascending the Teaching Seat (Todan), with offer-
ings of incense, encouragement and gratitude. The first dedication is for
world peace, the second is to all the Ancestors in this teaching lineage,
the third to members, donors, families and deceased sangha members
of the temple, and the fourth for her teachers.

There have been so many whose wisdom, devotion and generosity
have guided and encouraged me that there is not time to mention you s
all by name, much less to fully express the importance of each one of
you to me. I can never adequately repay your kindness and compas-
sion, but I will never stop trying.

She went on to name the significant teachers, including those
outside her immediate lineage: Dainin Katagiri Daiosho, Joko Beck,
Maureen Stuart Daiosho, Kobun Chino Roshi, Robert Aitken Roshi,
Taizan Maezumi Daiosho, and those within her lineage: Shogaku
Shunryu Daiosho, her sewing teacher Joshin Kasai Daiosho, Tenshin
Zenki Roshi, Zentatsu Myoyu Roshi, and her root teacher Hakuryu Sojun
Roshi. Then she made the following statement:

Understanding nothing, trusting everything, without reservation
we dive into the ocean of just-this-as-it-is, one with the universe.
This is our vow, this is our effort, moment after moment. We have
no choice. In this very choicelessness is our inconceivable joy.

Bowing in rows (Mownjin) at the base of the mountain, the members
of the procession, Attendants and Ryoban, invite the Abbess to teach.
In the role of Manjusri, the Bodhisattva of Wisdom, Hoitsu Suzuki Roshi,
son of Shunryu Suzuki Roshi and Abbot of Rinso-in, strikes the gavel and .
announces the teaching (Byakutsui-chi), “Clearly observe the Dharma of
the Dharma Sovereign is thus.”
A selection of students, new and old, lay and priest, approach the .
Abbess one-by-one to access her foothold on the mountain. With kind
words, bright eyes and a firm grip on the dharma staff, Shunbo hosted
the guests.
Following additional teachings by the Abbess, the ceremony con-
cluded with many good wishes from family, teachers and friends. Of
special note were a deeply loving and supportive statement made by Lou
Hartman, from husband to wife, and an energetic, buoyant and effusive
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and sitting together, attending retreats and workshops. New volunteers
would begin this second year program in hospices, schools and prisons
throughout the Bay Area. We were fortunate to get a volunteer, Chris
White, who is working with us and John Muir School to develop our
communjty garden. To see the changes he has made at the school and
park in such a short time has been heart-warming.

Across the street from Koshland Park is the Hayes Valley South
Housing Development, scheduled for demolition in June 1996. It has
been a frustrating, difficult time for residents who have been relocating
since November. Many ot them are fearful of moving from their home,
afraid they won't be able to come back and unable to find temporary
housing in San Francisco.

When construction is complete, Hayes Valley South will have cost
$16.8 million dollars. There will be 110 separate units with two, three
and four bedrooms each, facing the street with single entrances and
addresses. All apartments will be rented to very low (60%), low and
moderate income families (40%). The block will be divided in half by
Rose Street, which will be parailel to Haight and Page Streets. On
Buchanan Street between Rose and Haight Streets will be the offices of
the redevelopment, and the community designated space. The develop-
ment will be run in partnership with the redeveloper, McCormick,
Barren & Associates, the RMC and HUD, Residents will adhere to strict
rules concerning violations, and a one-strike policy will be in effect. This
policy states that any resident harboring criminals or engaged in crimi-
nal activity will be expelled from the redevelopment immediately.

As we go in and out the doors of Zen Center, drug dealers and
prostitutes sometimes greet us on the streets, plying their business in an
elusive, ingrained fashion, but their numbers have dwindled consider-
ably. Neighborhood residents have been working with the police depart-
ment to improve this situation. This social problem is the most difficult
for me to understand and engage in. One of the prostitutes, a dealer with
missing front teeth who has twin boys in Texas, engages me in conversa-
tions when I leave the zendo. She senses my mind is receptive. She asks
how I am and tells me about her family. Does she want to stop her
livelihood and do a rehabilitation program? She says no. We visit some
motre and then go on our way, leaving me to wonder, “How can we
touch each other more deeply?”

There is a lot to learn about street prostitution. Aside from the harm
it does our neighborhood, prostitutes suffer too. They are often victims
of physical violence and sexual abuse as children. They have been raped,
angd many are homeless. They lose their children, become addicted to
drugs, have sexually transmitted diseases, become HIV infected, have
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Successor: “He often remarks, ‘Look beyond the three modes
of looking. Understand beyond the six modes of understanding’.”

Master: “That kind of instruction has no connection whatever
to actual awakening, What does Pai-chang really teach?”

The successor says, “Once Master Pai-chang entered the Dharma
Hall to deliver a discourse. The monks were standing expectantly in
Straight rows. Suddenly the sage lunged at us fiercely, swinging his
large wooden staff. We scattered in every direction. In full voice he
then called out, ‘Oh monks!’ Heads turned and eyes looked and Pai-
chang asked gently, "What is it? What is it?".”

The Master says, “Thanks to vour kindness today, I have finally
been able to come face to face with my marvelous brother Pai-chang.”

In his commentary, Lex Hixon says:

Yun-yen is not merely repeating his master’s words. He has
realized the spirit of Pai-chang’s teachings which he reports carefully
to the Awakened One. Hesitating at first to make any statemernt at
all that would limit the richness of what he has received, only the
non-teaching “What is it? What is it?” has Yun-yen overlooked.
Why? Because it is more subtle than the subtle, more essential than
the essential. Under the relentless probing of Buddha Yao-shan, the
submerged memory of this non-teaching arises from early in his
discipleship. Remembering the fierce swinging of the wooden staff,
Yun-yen has suddenly become sensitive again to the dangerous realm
of birth and death, which from an absolute point of view, he has
mistakenly dismissed. "What is it? What is it?” Spoken twice, almost
in a whisper, clears away both absolute and relative. This is what our
ancient Japanese guide calls “releasing the handhold on the rockface
and leaping from the precipice.”

This question comes up again and again throughout Zen history.

This is what Seppo (Hsueh-Feng) asked the monks who came to his gate:
“What is it?” And what Yun-men said: “What’s the matter with you?”
What is the business that brings us here?”

Please investigate this: “What is it?” “What is it vou're doing here?”
g y g

[ don't ask you te look for the words for it. Words are secondary. I want
you to find the feel of it. | want you to find the fire of it. [ want you to
touch the source of your life force, to feel the joy and the love that can
come from living from the source of your being. This is taking refuge:
to throw yourself completely into the aliveness of your life. It's pretty
risky. You could lose yourselt. There's nothing to hold onto.
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The successor, deeply prepared for the transmission of light,
remains poised in silepce. Intensely, the master continues to whisper,
“To study and practice the Buddha way without reaching what
is beneath the robe creates the greatest pain. Please ask me the
question,”

The successor repeats the sage’s words, “What is really going on
beneath this robe?”

With almost no sound, the Zen Master responds, “Deep inti-
macy.” Iinmediately the successor awakens, places the ceremonial
robe over the shoulders of his master, and perforns three prostrations
of gratitude, aburndant tears soaking his own upper robe.

Master: “You have now greatly awakened, but can you express it?”
Successor: “Yes.”

Master: "What is going on beneath this robe of transmission?”
Successor: “Deep intimacy.”

Master: “And even deeper intimacy.”

What is this intimacy? It begins with yourself . . . becoming com-
pletely intimate with yourself. Through this intimacy with yourself,
the possibility of being intimate with another arises, Because he was so
intimate with himself, Suzuki Roshi could meet me completely when I
bowed to him, and juimnp up and bow back to me, before [ even knew it.
When | was remnembering that moment, I had this deep pain, wonder-
ing: Will [ ever be able to meet anyone as completely as he met me?

Wearing this robe without settling the great matter is indeed the
maost painful thing. Yet the Hshin Hshin Ming says, “One in all, all in
one. If only this is realized, no more worry about not being perfect.”

Please stay close to your breath; stay close to just this one, as it is.
You will find everything you need right here in this moment.
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He was one of the earliest students of Shunryu Suzuki Roshi, the founder
of Zen Center, and was a dedicated practitioner of Zen Buddhism for
over 30 years.

He faithfully served the Zen Center community over the years in
many capacities. He was skilled in the art of Japanese joinery and worked
on the carpentry crew which built the Guest House, Wheelwright
Center, Tassajara zendo and Greens restaurant. He served as Ino, head
of the Green Gulch meditation hall, from September 1995 to December
1995.

Jerry studied chanoyu, the Japanese Tea Ceremony with Nakamura
Sensei at Green Gulch and then went to Kyoto for three years to study at
the Urasenke Foundation there. On his return to Green Gulch in 1992,
he began to teach tea and offer tea events to the public. He was com-
pletely devoted to the Way of Tea and provided an unflagging energy in
our efforts to develop a tea program here.

His great dream was to make a tea garden for the tea house. We
talked about this project for many years, drew up preliminary plans, and
even held some tea gatherings to begin to raise funds. Five days before
his death, Jerry was able to get up from his bed to attend an important
planning meeting, and he asked that a bush or stone from Tassajara be
placed in his memory, just outside the garden.

On Monday, April 22, the end was clearly near. Jerry’s mother Einma
Fuller, his sister Francine McHugh, many old friends, rock climbing
buddies, carpenters, tea practitioners and Dharma friends arrived at
Green Gulch in time to sit with him and say good-bye. Five minutes
before the Bonsho Bell calling people to the Tea Garden Ground Open-
ing Ceremony was to begin, surrounded by those who ioved him, Jerry
peacefully passed away. After the bell was rung 108 times, the ceremony
was held.

A Crossing Over Ceremony for Jerry was held at Green Gulch on
Saturday, April 27, presided over by Senior Dharma Teacher Reb Ander-
son. During the ceremony, an offering bowl of koicha, thick green tea,
was made by Christy Bartlett, Jerry‘s teacher and Director of the North-
ern California Branch of the Urasenke Foundation.

A 49th day memorial ceremony was held Monday, June 10. The
ashes interment and 100th day ceremony will be August 1.

Donations in Jerry’s memory may be made to the Green Gulch
Tea Garden c/o Green Gulch Farm, 1601 Shoreline Highway, Sausalito,
California 94965.
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Related Zen Centers

Buddhism is often likened to a lotus plant. One of the characteristics of the lotus
is that it throws off many seeds from which new plants grow. A number of Zen centers
have formed which have a close relationship with San Francisco Zen Center. A partial
list of these follows:

Centers with Daily Meditation

WITHIN CALIFORNIA

Berkeley Zen Center, 1931 Russell 5t, Berkeley 94703, 510/845-2403. Sojun Mel
Weitsman, Abbot.

Dharma Eye Zen Center, 333 Bayview St, San Rafael 94901. Mon-Fri 5:15 a.a.
zazen and service; Monday 7:30-9:30 r.v. zazen, tea and discussion; Sunday 7:15 ani.
zazen and service; first Sunday each month half-day sitting 7 a.-noon. Contact Steve
Stucky, 415/258-0802.

Hartford Street Zen Center, 57 Hartford St, San Francisco 94114,

415/863-2507. Zenshin Philip Whalen, Abbot.

Jikoji, in the Santa Cruz Mountains near Saratoga, 408/741-9562. Ryan
Brandenburg, Director.

Kannon Do Zen Center, 292 College Ave, Mountain View 94040,
415/903-1935. Keido Les Kaye, Abbot.

Santa Cruz Zen Center, 113 School St, Santa Cruz 95060. 408/457-0206.
Wednesday zazen 7:10 r.v., lecture/discussion 8 r.yv. Katherine Thanas, teacher,
408/426-3847.

Sonoma Mountain Zen Center, 6367 Sonoma Mountain Rd., Santa Rosa 95404,
707/545-8105. Jakusho Kwong, Abbat.

OUTSIDE CALIFORNIA

Chapel Hill Zen Group: Use mailing address to request information—
F.O. Box 16302, Chapel Hill NC 27516; meeting location, 5322 NC Hwy 86, Chapel
Hill NC 27514; 919/967-0861. Patricia Phelan, teacher.

Hoko-ji, Taos NM, 505/776-5712. Kobun Chino, Abbot.

Minnesota Zen Meditation Center, 3343 E. Calhoun Pkwy, Minneapolis MN
55408, 612/822-5313.

Nebraska Zen Center, 3625 Lafayette Ave, Omaha NE 68131-0566,
402/551-9035. Nonin Chowaney, teacher.

One Pine Hall Zazen Group, zazen and kinhin M, W, and £ 6:30-7:30 a.m.
Contact Robby Ryuzen Pellett, 206/298-3710. Need to bring own cushions.

Weekly Meditation Groups

WITHIN CALIFORNIA

Bolinas Sitting Group, St. Aidan’s Episcopal Church, 30 Brighton Ave, Bolinas,
415/458-8856 or 415/868-1931. Thursday 7:30-9 r.M. Led by Taigen Leighton.

Modesto Sitting Group, 501 N. Thor, Turlock 25380, 209/634-2172.
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