















































out in the yurt, now me leading the services—the same
moment of eternally present ‘timeless spring.’

I was very grateful to Norman, and to Mel who helped
him, for the warmth, presence, and care they brought to the
Dharma Transmission ceremony, and moved by the energy
and support of Zen Center and its 1esources to do this ceremo-
ny in its full, traditional, powerful form. I was grateful for the
friendship and support of my fellow Tassajara practitioners,
and grateful to Suzuki Roshi for bringing this simple, profound
lineage of non-attainment to us. Now I'm continuing to wan-
der onward in my life, but with a greater sense of permission
to teach the Buddha Dharma and a greater sense of responsi-
bility to do so.

Lee de Barros March 3, 1998
Seido Eshu—Clear Path, Constant Effort

I received Dharma Transmission from Zoketsu Norman Fischer, abbott
of San Francisco Zen Center, in a red room at Tassajara Zen Mountain
Center. The instructor during the proceedings was Sojun Mel Weitsman, my
original priest ordination teacher. Dharmna sister Layla Smith received trans-
mission just before me. Layla and [ spent many days together doing cere-
monies and copying lineage materials in preparation for the final event. 1
will always feel a close bond with her. I have deep gratitude for Zoketsu
Fischer for transmitting to me his most precious non-possession and 1
thank him, Sojun Weitsman and Tenshin Anderson for looking after me all
these yvears. Because of the efforts of every single Zen student and every sin-
gle supporter of Zen Center all these years, the Dharma of Buddha unfolds
right here. Central to Dharma Transmission is the vow to make every effort
to continue and extend the Dharma of Soto Zen. I so vow and will do my
best. And may all beings be liberated.
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Francisco—by suppertime. City Center staff and
residents made big adjustments to accommeodate
a major shift. Everyone was so helpful.

In Dharma Transmission, verifying and en-
trusting arrives through all time from the Buddha
to oneself, and oneself to Buddha. Body and !
mind join in the great astonishing dance to the
beat of the warm, red heart. May [ acquire the
kindness of my teacher, Sojun Mel Weitsman,
and of everyone else who so clearly and fully
express the meaning of Dharma Transmission
to me.

AFLAN M VAV

Michael Wenger  September 20, 1999
Zenen Dairvu—Zen Still/Deep, Great Dragon

My experience of Dharma Transmission was
of recognizing the deep connection to my
teacher, Sojun Mel Weitsman, to all those who
came before him, to all those who will practice in
the future, and even a sense of connection to all ,
living beings, period. It’s funny in a way to have
a special ceremony celebrating the unity of
beings, and yet, what could be better?
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Zazen, Rituals and Precepts
Cannot Be Separated

By Shunryu Suzuki Roshi
LECTURE AT SAN Francisco ZEN CENTER
Jury 28, 1970

I WANT TO TALK WITH YOU about some problems you may have
when you come to Zen Center. I think you understand pretty well why we
practice, Why we observe rituals is perhaps more difficult to understand.
Actually, it is not something to explain [laughs]. If you ask me why I
observe rituals, it is difficult to answer.

First, I do it because I have been doing it for a long time so there is no
problem. 1 tend to think that because I have no problem in observing my
way, then you must not have a problem [laughs]. But you are Americans,
and I am Japanese, and you have not been practicing the Buddhist way for
so long, therefore there must be various problems [laughs).

These problems are almost impossible to solve. But if you actually fol-
low our way I think you will have some understanding of our rituals. What
I want to talk about is the precepts.

Precepts for me includes rituals. And when we say “precepts,” it is
another name for our zazen practice. For us, zazen practice and observation
of rituals are not two different things. How to observe the rituals is how to
observe the precepts. Qur practice, especially in the Soto school, puts
emphasis on everyday life, including rituals, eating, and going to the rest-
room. All those things are included in our practice.

So the way we practice zazen, the way we practice rituals, and the way
of life of a Buddhist or Zen student is fundamentaily the same. But when
we talk about our way of life or rituals, we come face to face with some
rules. The rules of observing ceremonies are rituals, and the rules of our
everyday life are our precepts.

When we say “precepts,” we usually mean some rules, but that is just a
superficial understanding of precepts. Precepts are actually the expression of
our true nature. The way we express our true nature is always according to
the place or situation in which you live. So to practice zazen is to be your-
self and to observe our precepts is just to be yourself.

As you have some way of sitting on a black cushion, we have some way
of observing our rituals or ceremony in the Buddha Hall. The point of our
zazen practice is to be free from thinking mind and from emotional activi-
ty. In short, that is the practice of selflessness. In our observation of rituals,
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to ask Zen Center to send a teacher who could stay for a longer period, per-
haps three months to a year. And that’s exactly what they've done,

But this deepening relationship hasn’t come without a fair amount of
internal pain and conflict. In 1997, two members of the Houston Zen
Community split to form another group, Dharma Rain, devoted exclusively
to the teachings of Thich Nhat Hanh. For a brief period, the very existence
of the Houston Zen Community appeared to be at stake. The crisis was
resolved when the other Order of Interbeing members in the HZC made it
clear they weren’t going anywhere, and the sangha emerged stronger for
having had its faith put to the test,

The split created bad feelings on both sides. But members of Dharma
Rain and the Houston Zen Community subsequently reunited at a retreat
led by Arnie Kotler and Therese Fitzgerald at the Margaret Austin Center.
Arnie and Therese, who came up in the Soto tradition of Sukuki Roshi
before joining the Order of Interbeing, are the only visiting teachers besides
Reb Anderson to be invited annually by the HZC. Several members of the
sangha received the Order of Interbeing’s Five Mindfulness Trainings for
Lay People from Arnie and Therese before taking the precepts with Reb.

While the HZC's mission statement has been revised to delete the refer-
ence to any specific teacher or tradition, Thich Nhat Hanh's guiding influ-
ence can be felt in the translations of the sutras HZC uses in its services and
in the dharma discussions that follow the Sunday evening sitting period.
The group is cumently studying his book, Heart of the Buddha’s Teaching.

Glen Duval, a senior HZC member who has asked to receive the 14
Mindfulness Trainings from the Order of Interbeing this year, points out
that the Houston Zen Community is not alone among American Buddhists
in atternpting to bridge more than one tradition. He cites the example of
Wendy Johnson, a student of Thich Nhat Hanh who lived at Green Gulch
for many years. “I think we are unique, but I think that's a characteristic of
the way we formed,” says Duval. “It's both our struggle and our strength
that we didn't have a lot of other sanghas around us to measure how we
were alike or different. We didn't have a mold that someone tried to throw
on us. And when someone did try to pul one on us, we sort of rebelled, like
any young kid.”

Duval believes the Houston Zen Community has a spiritual mission to
continue to evolve as a unified sangha: “We only can’t if people decide we
can’t. And if we decide we can’t, then we’re violating our own precepts. I
hope that the sangha will never be unfriendly to the teachings of Thich
Nhat Hanh, or Dogen, or Shunryu Suzuki, or Sister Annabel, or whomever
else we should be so lucky to get here. It's very important for whoever
comes here as a (permanent) teacher to be respectful of that.”

Duval describes his request to join the Order of Interbeing as a personal
decision consistent with his Iast ten years of practice. But he says he has
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